Sikhi and Decolonial Thinking 
Inaugural lecture for the Vancouver Institute of Interdisciplinary Studies 
7-8-23 


(NOTES FOR STUDENTS) 


Lecture Notes mostly taken from three papers (where full references can be found): 
https://www.academia.edu/1942863/Decolonizations Religion and the Specter of the West 


https://www.academia.edu/13049838/The Facts of Colonial Modernity and the Story of Sikhism 


* KK 


Thank you Pb S and Pb S for organization this event. It is a great honor to give the inaugural lecture to his 
exciting new institute. I’ve admired and learned from their work and association for many years. 


In the form appropriate to the zoom lecture | think | should give full disclosure: I’m not wearing any 
trousers/pants. And I'll reveal this later in the talk. This is my way to hold your attention for the lecture 
which will be a bit over an hour. 


Why Sikhi and Decolonial Thinking? 

- Terms: Sikhism/Religion/Sikhi, Colonialism, coloniality, postcolonial, decolonial: 

- Because we got captured by an alien term and have forgotten its alien — process of religionization. 
So what? 

- There are certain consequences to this forgetting (of the violence of colonial inscriptions upon our 
being) that matter. (like splitting of sant from sipahi, mysticism from politics, different notion of self 
and ground: 

- Western philosophy of Being vs notion of Being-with (the other) — relationship with difference 
changes 


Individual self — 1 want to begin and end there because it is rarely done. 
- What is a human being? -— lives in a story (in a “world” — human invented, not the “earth” — not 
invented by humans); world is nameable, earth is unnameable 
- The power of narrative (framing via force of representation): Daniel Kahneman 2011. Thinking Fast, 


Thinking Slow. 
Remembering Self/slow Abstraction/Thought/linguistic mind [haumai] [“Being”] 
Experiencing Self/fast Time/Death/Affect/non-linguistic body [hukam] [“being-with”] 


Time/Death has very little effect on the memory/story; very low correlation between mind and body. 
We have been converted to someone’s else story; or our story exists within the frame of an/other’s 
narration. 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail.com 


Characteristics of the Conversion to Modernity (pre-colonial GurSikhi to colonial Sikh and Sikhism) 
- Power and knowledge relation: Imperial conceptual architecture: “race”, “history”, “reason”, + 
“religion” 
o European epistemology: religion as a categorical difference, choice between 
memories/stories 
o What is modernity? When Human Theory leads Praxis; remembering self leads experiencing 
self. Dismisses embodied non-linguistic knowledge (playing a guitar or riding a bike, singing 
kirtan) 
- Encounter, Translation, Otherness displaced by Interpretation, Representation, Interpellation, 
Classification 
o E.Said: “imperialism has monopolized the entire system of representation [ie forming an 
episteme]” 


The brilliant French Jesuit priest and scholar Michel de Certeau: captures the deceptive nature of REPn: 


The operation in question is rather sly: the discourse gives itself credibility in the name of the reality which it 
is supposed to represent, but this authorized appearance of the ‘real’ serves precisely to camouflage the 
practice which in fact determines it. Representation thus disguises the praxis that organizes it. 


Therefore the title of this talk should really be GurSikhi and Decolonial Praxis. (but we used Sikhi and 
Decolonial Thinking to highlight the power of the colonial inscription, the seductive force of western 
narration — as though our subject is a particular cultural being and how it relates to a particular thinking — 
rather than a universal mode of being human (all can contact the True Guru) and a praxis that aims to 
enable it): thinking “remembering self” [VIEW/darshana]; praxis “experiencing self” [WAY/marga] 


o Louis Althusser: how ideology (Western narration) interpellates individuals as subjects; how 
modernity hails you to become a rational, secular, liberal individual; gursikhi organically 
resists this hailing, this ideological interpellation of modernity 

o Rats in a cage experiment — there is an important revelation here — it reveals that 

=" This Divide & Rule operates on Two forms of violence: [= Western Narration] 

= Subjective ”sudden vio” and objective “slow” (symbolic and systemic) 
1. Sudden Subjective vio: spectacular, direct, event-based, agent-driven, communal, extremist, visible 
2. Slow Objective vio: slow, indirect, invisible, impersonal, incremental 

a. Symbolic: embodied in language and its habitual forms and norms (stereotypes) 

b. Systemic: located within economic, political and juridical forms that shape norms 

o Eg: Some have argued 911 or 1984 or Covid19 were falseflags or black operations conducted 
by secret intelligence: how much planning went into each the careful curation of the image 
of the terrorist, the manufacturing of consent through the media, the secret operations 
behind the scenes.. this is slow invisible vio, which contrasts sharply with the sudden visible 
violence of planes crashing into the twin towers. I’m not saying this is what happened but it 
is undeniable that there two things: Nelson Mandela’s “terrorism” and state terrorism. 
There’s the official story and there is the Top Secret confidential story. 

o Hence the reason for fixed interpretations of Power to control the public narrative 


“Lord” Birkenhead ... Effusive nomenclature... in March 1925, British secretary of state for India: 
The split between [the Congress] and the independents is a new and promising and unexpected 
development. | hope that it will grow. But | have always placed my highest and most permanent hopes 
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upon the eternity of the Communal Situation. The greater the political progress made by the Hindus, the 
greater in my judgement will the Moslem distrust and antagonism become”. 


- | argue that this shifting from the embodied encounter of the colonial event to the western 
narration, modern REPn of what happened reveals that 


Modernity is a conversion to Nihilism. How? | argue that Nihilism has a hidden relation to Idolatry: both 
live within only that which can be named: shallow; what creates nihilism is the separation of philosophy 
from poetry. Poetry does not betray the original difficulty of life as unnameble with what philosophy 
names. Caputo: radical hermeneutics is an attempt “to stick with the original difficulty of life and not betray 
it with metaphysics”.... The horrendous and humongous error of thinking | am right, as though truth could 
be expressed in a singular way, and one’s narrative can answer all questions. This is nihilism, 

= itisa rejection of life itself, its infinite complexity and organic intelligence, 

= it is the rejection of the body in favor of the mind, 

= the experiencing self in favor for the remembering self. 

= rejection of silence (of the animal n t mystic that reside within body) in favor of 

speech 


One could say that it is about the moment when philosophy confronts poetry or whatever is not itself—whatever is 
resistant to itself: that which refuses to be philosophized. This encounter, this resistance of language to philosophy, is, so to 
speak, the primal hermeneutical scene. What is deconstructive about deconstruction is simply its attempt to return 
philosophy to this primal scene perhaps to cure it of its logophobia. (Bruns 1992: 221), from: 
https://www.academia.edu/1942881/Subject_to Interpretation Philosophical Messengers _and Poetic Reticence in Sikh Textuality 


o As such Nihilism involves the splitting of allegory from satire; allegory is to convert the 
strange into the familiar; satire is to take what is assumed to be familiar and return it back to 
the strange p.13 — 


Allegory, Bruns argues, is essentially ‘philosophy’s way of overcoming its suspicion of whatever is not itself... [a] way of 
keeping itself pure... Allegory is appropriative discourse with implicit claims to universality’ (1992: 203). And further, ‘all 
interpretation is certainly allegorical in the sense of being a conversion of the strange into the familiar’ (1992: 202-3). 
https://www.academia.edu/1942881/Subject_to_ Interpretation Philosophical _Messengers_and_Poetic_Reticence_in_ Sikh Textuality 


The satirist on the other hand is the inverse: a solitary wanderer in exile, a ‘wild man raging against his own image’ (Bruns 
1992: 202). Bruns writes, ‘Satire is the discourse of the Other against the Same: counterallegory. Satire explodes the 
conceptual schemes or mechanical operations of the spirit by which we try to objectify and control things, including all that 
comes down to us from the past. Satire is unconvertible, uncontainable, uncontrollable’ (1992: 204). 
https://www.academia.edu/1942881/Subject_to Interpretation Philosophical Messengers _and Poetic Reticence in Sikh Textuality 


o Allegory is your remembering self’s story; satire is the experiencing self laughing. Buddha 
laughed at first tries to teach the supremely complex, expansive and subtle experience of 
nirvana. LIFE/earth from “Living/world”. 

o Nihilism occurs when world/a living is divorced from earth/life, when remembering self is 
divorced from experiencing self. When view excludes the way. When singular story pretends 
to explain all. 

o RELEVANCE of this?: Modernity is fundamentally about the construction of meaning, 
capturing finally TRUTH, GOOD etc. Derrida’s quote on laughter, ecstasy, poetry. 


Laughter alone exceeds dialectics and the dialectician: it bursts out only on the basis of an absolute renunciation of 
meaning, an absolute risking of death, what Hegel calls abstract negativity... the burst of laughter is the almost-nothing into 
which meaning sinks, absolutely. ‘Philosophy,’ which ‘is work,’ can do or say nothing about this laughter, for it should have 


3 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@gmail.com 


‘considered laughter first’... ‘In the “system” poetry, laughter, ecstasy are nothing. Hegel hastily gets rid of them: he 
knows no other aim than knowledge. To my eyes, his immense fatigue is linked to his horror of the blind spot’ (EI, p. 142). 
What is laughable is the submission to the self-evidence of meaning, to the force of this imperative: that there must be 
meaning, that nothing must be definitively lost in death... This submission is the essence and element of philosophy, of 
Hegelian ontologics. (Derrida 1993: 256-7, discussing Bataille’s L’expérience interiéure) 
https://www.academia.edu/1942881/Subject_to_ Interpretation Philosophical _Messengers_and_Poetic_Reticence_in_ Sikh Textuality 


I am in ecstasy (anand), O my mother, for I have found my True Guru. [FIRST is awakening mind back into the body] 
I have found the True Guru, with intuitive ease (sahaj), and my mind vibrates with the music of bliss. (GGS: 917) 
https://www.academia.edu/1942881/Subject_to Interpretation Philosophical Messengers _and Poetic Reticence in Sikh Textuality 


© Imagine: Algorithmic logic (data), beyond rational logic (information), beyond human 
thinking (knowledge).p19 

o Forsakes bliss for pleasure that is height of modern subjectivity (hence pervasiveness of 
pornography, hence Epstein’s Island of rape) 

o The Ego is formed by organizing all possible interpretations to conform to one very specific 
interpretive mode that is employed in most if not all situations: Pleasure over Pain. ‘people 
beg for pleasure, but pain comes instead’ — ie modern subjectivity being individualist is 
instrumentalist (this cuts across oppressor/oppressed; perpetrator/victim; 
capitalist/communist; atheist/theist; religious/secular binaries & boundaries — heightened 
and polarized at this juncture Rats in Cages. There is no club, side, caged or not, that you can 
join in which ego is absent. 

- not correct representation but the power of Enunciation — voice has efficacy in public sphere 

o not proliferation of individuals telling our stories, but how do our stories enter the canon of 
a culture, become part of the received wisdom of the episteme that produces valid 
knowledge? 

o How we have to simplify the story that is ourselves in order to make sense of them. How we 
march in single file in national narrations to avoid the complexity of competing narratives. 
But no one can live within a single and fixed narration of self and history without incurring 
self-harm. The other’s voice will not allow it. 


The reason why we need to engage with decolonial praxis and thinking is that it provides an intervention 
that causes an interruption in the smooth unfolding of the western story (that we have all got trapped in). 
Decoloniality does not just begin to tell a different story, but brings to fore modes of being that have 
been silenced by western narration. 


The Ethical necessity of a new conceptual decolonial grammar 


1. Historical or Colonial Difference 

- Spatial othering from Medieval times [monster “races”] and 16/17c [humans but infidels], TO 
Temporal othering in the 18/19c [Primitives] and 20c on to Underdeveloped. So? In both spatial 
and temporal othering there is a key western force at work: the denial of the possibility of co- 
evalness; that inequality is natural — this is the historical/colonial difference. 
Western narration/story renders the encounter with the non-West as non-threatening not only by 
annihilating them but by assimilating them into their frame their narrative that explains away 
African “backwardness or underdeveloped nature as naturally occurring rather than as a direct 
consequence of the devastating and often genocidal violence of colonization. 
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This REPLACES the difficulty of TRANSLATION with the ease of REPRESENTATION; now you cannot 
live in the heterogeneity of “dharam”, “marga”, “sadhana” but the exclusive homogeneity of 
“religion” 

Mandair says colonialism is the “Global re-Christianization of the planet via the discourse of secular 
conceptuality”: 

“Race”, “Religion”, “History”, “Reason”, “Nation” are the concepts or vectors of power that the 
West has used to manage and control the encounter the other — BUT “religion” forms the core of 
Western narration — modernity could not have come into being without its invention (as a general 
concept). 

IT is these concepts that form Western narration or modernity that need to be challenged, in this 
regard: 


Loci of Enunciation over Representation 
Mignolo: constructing different loci of enunciation and enactments are at stake, rather than the 
diversity or accuracy of representations 


Modernity: | think therefore | am but before Master enlightenment 
Colonialism: | conquer and kill therefore | am slave dialectic enslavement 


Example? Even Darwin — absolutely central figure of the European Enlightenment reveals this 
duplicity: 
On The Origin of Species by means of Natural Selection, OR [modernity] 


The preservation of Favoured Races in the Struggle for life. [coloniality] see quote p.247 
https://www.academia.edu/13049838/The Facts of Colonial Modernity and the Story of Sikhism 


Higer races civilized [“propagandized” mind: remembering self] 
Lowerraces savage [“whipped” body: experiencing-self] 


That is to say, to be just in one’s celebration of European progress, liberalism and freedom, one has 
to also recall European fascism, nihilism and colonial carnage. This is the western narration we’ve 
got trapped by — and subconsciously coerced to be complicit in hidden forms of slow violence. 


Achieving Agency through Force of Classification: The Making of Exclusive Identities 

The West was constituting itself as an Agent, a Subject as it was conquering the non-West as an 
object. As decolonial scholars have noted therefore: this is not about orientalist representations of 
the East, but how Europeans constructed the idea of the self-same through their representations of 
the east. We are conquerors, we are not like them whom we conquer. This is not only about 
representations at core, but having to exist in a singular epistemic narration and logic — we have 
forgotten that inclusion is a coercive force of assimilation, assimilation into European conceptuality. 


Interiority/exteriority — both European 

Darwin and Trumpp see the religious ‘infidel’ and the non-rational ‘primitive’ as belonging outside 
of European modernity, but like ‘tradition’ they do not exist outside modernity but within its 
‘exteriority’. Mignolo clarifies that this is because they ‘were constructed precisely by the rhetoric of 
modernity’ as an outside (2007, 472). He continues, ‘The outside of modernity is precisely that which 
has to be conquered, colonized, superseded and converted to the principles of progress and 
modernity’ (2007, 462). 
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Simply put, exteriority indicates a story that invents the outside from the perspective of a gaze from 
an inside (Europe)... The outside of ‘tradition’ is invented in order to insure the inside as the locus of 
enunciation of knowledge. ‘Tradition’ is not a way of life that pre-dated ‘modernity’ but an invention 


of the rhetoric of modernity. (2007, 472) 
https://www.academia.edu/13049838/The Facts of Colonial Modernity and the Story of Sikhism 


GurSikhi is outside of Western narration, but we exist within it as Sikhism, alongside Hinduism, B, J, 
T, S, etc. 


Conversion [eg from gursikhi to sikhism] operates on two orders of forgetting: 

1. Forget Identification with the heterolingual and the horizontal relation with Nature, affect and 
body (recall Kahneman) lost connection to animal, nature, body as well as with spirit, god, 
transcendence via a vertical leap into mind/language (animal sublime — lost contact with animal 
and mystic grammars of our being: both were sacrificed on altar of rational mind to enter 
modern subjectivity) 

2. Secondly we Forget that we have forgotten ( eg pajamas, shawl, jodhpurs, pariah, juggernaut, 
thug etc — these terms are now understood within the homolingual, homogenous and singular 
western narration — our original Indic context is displaced if not erased. Enter the danger of a 
singular vertical story: 

Forgotten that the west’s overcoming of beastly body is not the horizontal overcoming the I- 
mind of GGS 


Logic of Identification reveals a “lack” and “affect of shame” 

Decolonial scholars have argued, Sikhs would have to allow are certain unravelling, unveiling of 
one’s modern identity to retrieve these orders of forgetting. That is to say, the submission to the 
regulatory apparatus of imperial governmentality did not re-invent the Sikh identity but introduced 
an alien logic of identification — one based not only on monolingual homogeneity that at root 
accepts the binary of civilized and barbaric, but also on error, lack and the antithesis of European 
value — as Europe became the only epistemic center of authoritative enunciation 

Conversion to modernity is therefore a force of acculturation, of socialization of normalization: 

You are interpellated or socialized to respond as a man or a woman in a heterosexual frame despite 
your sexual orientation. But even that frame, in a very specific sense, a man is not a man. le the 
experiencing self is not gendered at all and it is only in the remembering self — that the individual 
says “oh yeah I’m aman, men don’t do those things”. It is hard to step outside of our “remembering 
selfs’ gender, race, ethnicity, language, geography, culture, nation — but that is necessary on the 
path to self-discovery or recovering the experiencing self. NO MATTER how many more letters you 
provide after LGBTQ it won’t solve the problem of your being human to others that exist in a 
different story. The resolution lies in not yet another story of the remembering self, as though now 
this is the truth, but reconnecting with the silent non-linguistic experiencing self. 

Imposition of lack: One God, morality, history, critical thinking, intellect — translates into many 
forms: 

Lack produces an affect of shame: so Indians value whiter browns over black browns, Chinese girls 
have plastic surgery on the eye-lids to look more western, etc.. 


Western narration involves a fundamental deceit: the Double location of Christo-secular west: 
Mignolo argues Christianity and its aftermath, secular epistemology, had the privilege of being part 
of the totality enunciated, and at the same time the universal place of enunciation (while being able 
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to make-believe that the place of enunciation was a non-place). Consequently, the order of the 
enunciator was the natural order of the world, and the world, alas, was organized in dichotomous 
hierarchies. (Mignolo 2009: 278) 

Mandair argues: The unspoken lever of the Euro-American West then is this privilege of assuming a 
double position vis-a-vis the Rest of the world due to the legacy of colonialism. Here, the colonized, 
due to the linear development of Hegelian Geist, had first to reform their pagan and polytheistic 
traditions in the image of Western-Christian (monotheistic) conceptions of ‘religion’, and then 
aim to relegate religion into a private subjective realm alone, in order to gain critical secular 
consciousness. 

He goes on to argue, this second move is however always denied by the insistence that the Non- 
West is perpetually trapped by their newly minted religious identity... set the ground for an 
intercultural mimesis of the Christo-secular Master’s monotheism, secular morality and scientific 
modernity. This enforced mimesis left the indigenous reform movements practically no choice but 
to create a Sikh History (via the narration of becoming a nation), a Sikh Theology (via a concept of a 


thinkable God) and a Sikh Subjectivity (via a modern monolingual identity) (RSW 208). 
https://www.academia.edu/1942863/Decolonizations Religion and the Specter of the West 


Conclusion 


The necessity to ask not just questions of power, to hold power accountable, but to ask counter- 
hegemonic questions outside the box of western narration... Then we can form diverse 
counterpublics: 

Speaking truth to power is not about correct representations, but transforming socio-political 
space so that diverse enunciations can be heard as equally authoritative; Cultural difference’ calls 
for relativism, while ‘colonial difference’ calls for liberation from epistemic imperial powers. 
(Mignolo 2006: 440) coerced to only see former not latter. 

Key Problems with Decolonial Thinking: 

Needs to be organic and not systematic; praxis leading theory 

Controversial: its too closely aligned or actually subsumed by “indigeneity”. But no land, language, 
culture, ethnos or nation can secure a pure origin wherein truth becomes transparent and 
something that can be captured and owned. Can there be such a thing as first nations? Are such 
imaginings more fiction than fact? Isn’t it merely a matter of where you draw the line of a temporal 
horizon. 

There is no such thing as a language, there is only language but a particular language — all human 
beings communicate — that’s the right focus, not English, French or Panjabi. Similarly there is no 
such thing as a culture, there is culture which manifests in a variety of ways. 

The issue of origins 

GurSikhi? — reimaging and building not only the New Man (Gurmukh), but the New Community 
(Sat-Sangat), that forms a New modernity 

This shift from REPn to Encounter is not singular, but back-n-forth. I’ve not been arguing for silence, 
nor for a particular narrative, but a creative praxis that arises when philosophy meets poetry, when 
allegory is confronted by satire, when the remembering or thinking self contacts the experiencing or 
affective self. Just as it says in Japji Sahib: gurmukh nadan, gurmukh vedan, gurmukh rahaiaa 
samaii. And 

M9 new notion of sovereignty: Sovereignty — not to dominate nor be dominated 

sa Jas es ofs afs 3 HSS WS ll not to frighten anyone, and not to instill fear in anyone 


ag aoe Als S Hot famrat otf SHS 111 Il says Nanak, listen, mind: call him spiritually wise. ||16] | 
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Other decolonial concepts [CUT SECTION] 
Singular conmpetitive memory vs mdm / Competitive memory, shared memory 
- Counterpublic archive of heterogenous testimonies 
- Alphonso Lingis’ “community of the Hand” 
- Colonialism and coloniality 
- Border thinking 
- Universal/pluriversal - Amphora 


1. Narrating/philosophy beyond Europe 
Immanuel Wallerstein who writes that ‘at least 95 percent of all scholars and all scholarship from 
the period 1850 to 1914, and probably even to 1945, originates in five countries [out of 195 = 
2.56%]: France, Great Britain, the Germanies, the Italies, and the United States... not only does the 
scholarship come out of these five countries, but most of the scholarship by most scholars is about 
their own country’ 
Materialism — bias of West 
NS — Object World (physics, chem, math, engineering) 
SS — Social World (soc, econ, pol) 
HS — past world (history, oriental s, anthro, ethnography) — ordered and classified 


In this regard, we need to envision a new kind of university as opposed to 

the Kantian university based on reason, 

the Humboldtian university based on culture and now 

the neoliberal university based on ‘excellence and expertise’ (2000: xii). 

But a Decolonial university be based on ‘a critique of knowledge and cultural practices’ — but we 
need to go further, beyond merely critique — what would GurSikhi say? 


whatever it would be would have to have self-other relations of transformation at its center, where 
listening-learning-loving of others in their difference is a natural exercise (sahaj). 
It would have gyan/wisdom, not knowledge, at its core and it would be a project of the sangat not 


only the individual. So that communities are strengthen not fragmented and destroyed. BUT Lingis. 
https://www.academia.edu/1942863/Decolonizations Religion and the Specter of the West 


2. Necessity of aporetic logic — bring back the centrality of difficulty of translation over the fixing of 
interpretation in the production of knowledge — ie humility must play an epistemic role. 
West — rationality, exclusion of middle 
East — rationality: inclusion of middle, aporia, contradiction 
EG of Ernest Trumpp p.249 facts of col mod.. 
We need hardly remark, that this whole system is contradictory to itself (cv)... [l]n a religion, where 
the highest object (cix) of life is the extinction of individual existence, there can be no room for a 
system of moral duties (cx) ... [T]he Granth, as regards its contents, is perhaps the most shallow and 
empty book that exists ... (cxxi). 
Trumpp’s tone is heavily laden by the prejudice of the civilized—barbaric binary so telling of Europe’s 
epistemic negotiation of otherness. His naming and fixing of the ‘whole system’ of Sikh thought as 
‘amoral’ (1989, cv) laid the building blocks for a reformist Sikh reconfiguration of Sikhism as a moral, 
monotheistic religion, thereby furthering the transition from a lived gur-sikhi to abstract 
systematization, ‘Sikhism’ that ‘we can’ authoritatively name and know. 
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For if progress is an overcoming (Hegel’s Aufhebung), what is it exactly that is being overcome? 
Modernity’s raison d’étre is its self-elevation over tradition: reason denies faith, the secular 
represses the sacred, man displaces god and the civilized oppresses the barbarians. Herein lies the 
shadow, for in order to maintain the status of civilization, the barbaric traditions have to be 
perpetually reanimated... This reveals any overcoming as only ever a fiction, theatre, a sublimation. 


Can easily substitute for Indian here Sikh: 

Michel de Certeau writes, in his final chapter on the ‘Politics of Silence: the long march of the 
Indians’. 

... Media tell nothing at all of the daily reality of the violence. Imprisonments, arson, and even 
murder are doubtless less destructive than economic alienation, cultural domination, and social 
humiliation — they are less dangerous than the overall process of day-to-day ethnocide. [The 
Indians] keep alive the memory of what the Europeans have ‘forgotten’ — a continuous series of 
uprisings and awakenings ... This history of resistance punctuated by cruel repression is marked on 
the Indian’s body ... this tortured body and another body, the altered earth, represent a beginning, a 
rebirth of the will to construct a political association. 

Facts of col mod.. 

MODERNITY: 

Western narration shows evidence of a colonial matrix of modernity, most keenly expressed 
through ill-fitting stories of race and religion imputed as scientific fact. 


Darwin (story of favored races as scientific fact) 
Hegel (story of religions as historical fact) 


Solutions: 
1. Refusing Representation/stereotype and return to Translation/Encountering where other’s 


difference is not a threat but an opportunity to learn (the reality of being American is unveiled at 
the borders of encoutner); self and other are both aporias, untranslatables, resist final naming 
(Friend/enemy to f/f) 


2. Going beyond Border Gnosis to Co-contamination or collateral becoming (Friend/enemy to f/f) 


Peruvian sociologist Anibal Quijano names the coloniality of power: ‘a global hegemonic model of power in 
place since the Conquest that articulates race and labor, space and peoples, according to the needs of 
capital and to the benefit of white European peoples’ (Escobar 2007, 185). 


Grosfoguel elaborates, 

The heterogeneous and multiple global structures put in place over a period of 450 years did not 
evaporate with the juridical-political decolonization of the periphery over the past 50 years. We 
continue to live under the same ‘colonial power matrix’. With juridical-political decolonization we 
moved from a period of ‘global colonial- ism’ to the current period of ‘global coloniality’. 

(2007, 219) 

‘coloniality’ foregrounds the continuity of colonial forms of domination after the end of colonial 
administrations, produced by colonial cultures and structures’, [whereas] ‘coloniality of power’ 
refers to a crucial structuring process in the modern/colonial world system that articulates 
peripheral locations in the international division of labor. 

(2007, 219-220) 

sustains the civilized—barbaric difference colonialism establishes as unacknowledged truth 
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